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[The following Sormbh, by Rev. NammaWarr Extmons, mwas ad- 
ded to the second edition of his first volume. The masterly manner in which 
this Discourse illustrates a most important and difficult subject, induces a 
compliance with the request of a respectable patron, to copy it into our 
pages.) 
ON THE JUSTIFICATION OF BELIEVERS. 


Romans, v. 1.—Therefore being justified by faith, we have peace with 
God through our Lord Jesus Christ. 


The apostle having, in the preceding chapters, established the doc- 
trine of justification by faith alone through the atonement of Christ, 
proceeds to draw a just and important inference from it in the text.— 
“ Therefore being justified by faith, we have peace with God through 
our Lord Jesus Christ.” Justification places all, who cordially believe 
in Christ, in a new, a safe, and a happy situation. There is, however, 
no small difficulty in reconciling this, with some other equally plain 
and important truths of the gospel. But all this difficulty, perhaps, 
may be entirely removed, by exhibiting the doctrine of justification 
in a just and scriptural light. In attempting to do this, it is proposed. 

I. To describe true believers. 

IL. To consider what is meant by their being justified. 

Ill. To consider how they are justified. 

IV. To consider when they are justified. * 

V. To consider the terms upon which they are justified, 

1. Fam to describe true believers. These are persons, who have 
been brought out of a state of nature into a state of grace. All men 
are by nature morally depraved, and entirely destitute of the least 
degree of true leve to God. They are completely under the dominion 
of a carnal mind, which is enmity against God, not subject to his law, 
neither indeed can be. They deserve nothing better from the hand 
of God whom they have hated and disobeyed, than eternal death, the 
proper wages of sin. Now, all true believers have been awakened 
to see themselves in this guilty aud perishing condition, and brought 
to accept the punishment of their iniquities, and to ascribe righteous- 
ness to God, should he see fit to cast them off forever. They have 
been made willing to renounce all self-dependence and self-right- 
eousness, and to rely alone upon the atonement of Christ for pardon- 
ing mercy in the sight of God. They have believed the record which 
Ged has given of his Son, and fled for refuge to lay hold upon ~? 
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hope set before them in the gospel. Christ has appeared to them 
precious, and their hearts have been united to him, as the branches 
are united to the vine. This has been owing to a divine operation 
upon their hearts. The apostle John represents those who have be- 
lieved in the name of Christ, as “ being born, not of blood, nor of the 
will of the flesh, nor of the will of man, but of God.” “He who com- 
manded the light to shine out of darkness, hath shined in the hearts 
of all.true believers, to give them the light of the knowledge of his 
glory im the face of Jesus Christ.” None ever become true believers, 
until they have been renewed in the spirit of their mind, and have put 
on the new man, which after God is created in righteousness and true 
holiness. But though God has begun a good work in their hearts, 
yet he carries it on gradually, and never makes them perfectly holy 
in this life. Paul acknowledged that he had not attained to perfect 
holiness, but when he would do good evil was present with him. His 
moral imperfections deeply affected him, and caused him to cry out, 
“O wretched man that I am! who shall deliver me from the body of 
this death ?” Though true believers have been reconciled to God, and 
God has been reconciled to them ; yet they offend him every day and 
every day deserve the marks of his holy displeasure. 

2. We are next to consider what is meant by their justification.—~ 
The apostle asserts, that “ being justified by faith, they have peace 
with God through our Lord Jesus Christ.” Justification is a term ta- 
ken from the practice of civil courts, in acquitting or releasing from 
punishment those, who are found innocent of the charges alleged 
against them. . But this term is not to be understood precisely in the 
same sense, when applied to the justification of believers. Though 
God releases them from punishment, yet he does not declare them in- 
nocent. He views them as actually guilty of transgressing his holy 

glaw, and as deserving to suffer the full penalty of it ; but nevertheless 
for Christ’s sake, he releases them from suffering the just punishment 
of their iniquities. So that justification, in a gospel sense, signifies 
no more nor less, than the pardon or remission of sin. What is called 
justification, in the New Testament, is more commonly called forgive- 
ness in the Old. Under the Law, God is said to forgive or pardon 
true penitents ; but under the Gospel, he is said either to forgive, or 
to justify them, which signifies the same thing. Christ usually told 
those who repented and believed, that “their sins were forgiven.” — 
Peter said to the three thousand that were awakened on the day of 
Pentecost, “ Repent, and be baptized every one of youin the name of 
Jesus Christ for the remission of sins.” Paul commonly used justifi- 
cation and forgiveness as synonymous terms. Speaking of believers 
in the third of Romans, he says, “ Being justified freely by his grace 
through the redemption that is in Christ Jesus, whom God hath set 
forth to be 8 propitiation through faith in his blood, to declare his 
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righteousness for the remission of sins.” And he addressed the Jews 
at Antioch in similar terms. “ Be it known to you, men and brethren, 
that through this man is preached unto you the forgiveness of sins :~ 
And by him all that believe are justified from all things from which 
ye could not be justified by the law of Moses.” These and many oth- 
er passages of Scripture plainly teach us, that the justification of be- 
lievers is the same thing as their forgiveness, through the atonement 
of Christ. . 

III. We are to consider how God justifies, pardons, or forgives true 
believers. 

The assembly of Divines say, “ Justification is an act of God’s free 
grace, wherein he pardoneth all our sins, &c.” But have we any evi- 
dence, that he does, or says any thing, when he justifies or pardons 
believers ? Do they see any thing done, or hear any thing said when 
they are justified ? Or is there any reason to suppose, that God puts 
forth any act or makes any declaration, at the time of their justifica- 
tion? But if he does neither of these things, we have still to inquire 
how or in what manner, he justifies believers. To this question a 
plain and satisfactory answer may be given. God justifies all true be- 
lievers by Witt. He has formed, and written, and published his last 
Will and Testament concerning mankind ; ih which he pardons all 
true believers, @nd makes them heirs of salvation, but totally disin- 
herits and banishes from his kingdom all the finally impenitent and 
unbelieving. As it is by Will, that parents give future legacies to 
their children, while they are young, and even before they are born; 
so it is by Will, that God gives future legacies to his children. Hence 
says the Apostle, “ The spirit itself beareth witness with our spirit 
that we are the children of God: and if children, then heirs of God, 
and joint heirs with Christ.” There is no oceasion of God’s saying or 
doing any thing, at the time of justifying believers, because he has* 
already adopted them into his family and made them heirs, according 
to the terms specified in his written and revealed Will. 

IV. Let us next consider when true believers are justified, pardon- 
ed, and accepted. The apostle plainly intimates, that they are justi- 
fled as soon as they become believers. “Therefore being justified 
by faith we have peace with God through our Lord Jesus Christ.”— 
Our Savior said, “He that believeth on the Son hath everlasting life.” 
And again he solemnly declared, “ He that heareth my word, and 
believeth on him that sent me, hath everlasting life, and shall not 
gome into condemnation ; but is passed from death unto life.” The 
apostle declares, “ There is now no condemnation to them which are 
in Christ Jesus.” And he more directly says to believers, “ You, be- 
ing dead in your sins, and the uncircumcision of your flesh, hath he 
quickened together with him, having forgiven all your trespasses, 
Hlotting out the hand-writing of ordinances that-were against as, qu 
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took it out of the way, nailing it to his cross.” He furthermore as- 
serts, “ All things work together for good to them that love God, to 
then that are the called according to his purpose. For whom he did 
foreknow, he also did predestinate to be conformed to the image of 
his Son, that he might be the first-born among many brethren. More- 
over, whom he did predestinate, them he also called; and whom he 
called, them he also justified; and whom he justified, them he also 
glorified.” It appears from these passages of Scripture, that as soon 
as any persons arise from spiritual death to spiritual life or as soon as 
they believe in the Lord Jesus Christ ; or, in a word, as soon as they 
exercise any gracious affection, they become the children of God; 
and as soon as they become the children of God, they become heirs : 
and are instantly justified, pardoned, and accepted, whether they 
know it, or not. Children may be heirs to great estates, while they 
are entirely ignorant of their heirship. And so the children of God 
may be heirs to a rich and eternal inheritance, while they have pain- 
ful fears of being forever disinherited. Justification is instantaneous ; 
and takes place that moment, in which sinners become saints, or have 
the character of heirs in God’s revealed Will. 

It now remains, 

V. To consider the conditions upon which believers are complete- 
ly justified, pardoned, and accepted. I use all these Bxpressions, be- 
cause they are all used in Scripture to signify the same thing. — 
Though believers are justified, pardoned, and accepted, as soon as 
they believe, or become the children of God ; yet if we look into his 
last Will and Testament, we find that their full and final pardon enti- 
tled to their internal inheritance is conditional. They must perform 
certain things, which he has specified as terms or conditions of their 
taking possession of their several legacies. Whena man makes e 
Will, he may bequeath certain legacies to his children upon certain 
terms or provisos. He may give a legacy to one child upon condi- 
tion, that he lives to become of age ; to another upon condition, that 
he conducts in a certain manner; to another upon condition, that he 
follows a certain profession ; and to another upon condition, that he 
performs certain services. The Testator always has a right to make 
just such provisos or conditions in his Will as he thinks proper ; and 
those to whom he makes devises must-comply with his conditions, in 
order to become fully and finally entitled to them. God might have 
justly disinherited al] mankind upon their first apostacy ; but in mere 
mercy he has given large legacies to all true believers, who will com- 
ply with the conditions, which he has proposed in his new Testa- 
ment. Letus now examine that sacred and precious Instrument, and 
see what terms he has therein specified, in respect to the full and fi 
nal salvation of believers. 
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And here we find, in the first place, that Ged requires believers to 
persevere in faith and obedience, in order to obtain their promised in- 
heritance. They must continue to love, to repent, to believe, to sub- 
mit, to obey, and to perform the various duties, which he has enjoin- 
ed upon them in his revealed Will. Christ repeatedly said to his dis- 
ciples, “He that endureth to the end, the same shall be saved.” And 
he much oftener promised salvation to those only, who shall faithinlly 
fulfil their duty, and finally overcome all enemies and obstacles inthe 
path to heaven. “ To him that overcometh will I give to eat of the tree 
of life, which is in the midst: of the paradise of God. To him that 
overcometh willl give to eat of the hidden manna, and will give hima 
white stone, and in the stone a new name written, which no man 
knoweth save he that receiveth it. He thatovercometh ang keepeth my 
words unto the end, to him will I give power over the nations. He that 
overcometh, the same shall be clothed in white raiment ; and / will not 
blot out his name before my Father, and before his angels. To him 
that overcometh I will grant to sit with me in my throne, even as I al- 
SO overcome, and am set down with my Father in his throne.” Pau) 
said to the believing Jew, “Behold the goodness and severity of 
God: on them that fell, severity ; but toward thee, goodness; if thou 
continue in his goodness; otherwise thou shalt be cut off. He said to 
the Colossians, “ You, that were sometimes alienated and enemies in 
your mind by wicked works, yet now hath he reconciled, in the body 
of his flesh through death, to present you holy and unblamable in his 
sight: If ye continue in the faith grounded and settled, and be not mov- 
ed away from the hope of the gospel, which ye have heard.” Many oth- 
er similar passages might be mentioned ; but these are sufficient to 
show, that true believers must overcome the world, endure unto the 
end, and finally persevere in faith and holiness, in order to take pos- 
session of the inheritance of the saints in light. 

But, secondly, lest true believers should make shipwreck of their 
faith, and finally fall away, God has made a proviso in his reveale: 
Will, which effectually secures their love, their faith, and their obe- 
dience to the end of life. He has promised to aid and assist them 
through their whole Christian course. The apostle Paul speaks wit! 
confidence to Christians upon this subject. “Now he which estab 
lisheth"Us with you in Christ, and hath anointed us, is God ; who hath 
also sealed us, and given the earnest of the Spirit in our hearts.” 
Again he says in the same epistle, “ Now he that hath wrought us 
for the self-same thing is God, who also hath given us the earnest of 
the Spirit. And speaking to those who had embraced the gospel and 
trusted in Christ, he says, “In whom also after that ye believed, ye 
were sealed with that holy Spirit of promise, which is the earnest of 
our inheritance, until the redemption of the purchased possession.” 
The apostle Peter likewise taught Christians in general the absolutp 
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certainty both of their fmally persevering in holiness, and of their fi- 
nally possessing their promised inheritance. “Blessed be the God 
and Father of our Lord Jesus Christ, who according to his abund- 
ant mercy hath begotten us again unto a lively hope by the resurrec- 
tion of Jesus Christ fron the dead, to an inheritance incorruptible, and 
undefiled, and that fadeth not away, reserved in heaven for you who 
are kept by the power of God through faith unto salvation.” Thus God 
has abundantly promised to carry on the good work which he has be- 
gun in the hearts of believers, until the day of Jesus Christ. And 
this promise of the aid and earnest of the Spirit to the heirs of salva- 
tion, is a peeuliar proviso in God’s last Will and Testament. Other 
testators often propose conditions to their intended heirs, but never 
engage to #mke them actually perform the conditions proposed. This 
however, is essential to the design and form of God’s revealed Will. 
If this article were not inserted, the legatees not only might, but cer- 
tainly would fail of obtaining their eternal inheritance. 

It must be further observed under this head, thirdly, that God has 
made a proviso in his Will, by which he retains his original right to 
chastise or punish believers, in case they prove negligent in duty or 
disobedient to his righteous commands. He expressly declares con- 
cerning his children in the eighty-ninth Psalm. “If they forsake my 
law, and walk not in my judgments; if they break my statutes, and 
keep not my commandments; then will I visit their transgression 
with the rod, and their iniquity with stripes. Nevertheless, my lov- 
ing kindness will I not utterly take from them, nor suffer my faithful- 
ness to fail.” And agreeably to this the Apostle asserts in the 
twelfth of Hebrews, that “whom the Lord loveth he chasteneth, and 
scourgeth every son whom he receiveth.” These are the conditions 
proposed in God’s last Will and Testament, upon which all true be- 
lievers are justified, pardoned, and accepted. 

IMPROVEMENT. 

1. It appears from what has been said concerning the character 
and justification of believers, that they are still in a state of probation. 
Though in consequence of their justification, their probationary state 
is materially altered, yet it is by no meansterminated. Before they 
believed, “they were without Christ, being aliens from the non- 
wealth of Israel, and strangers from the covenant of promise, having 
no hope, and without God in the world.” But since they believed, 
“they are made nigh by the blood of Christ, and are no more stran- 
gers and foreigners, but fellow-citizens with the saints, and of the 
household of God.” Before they became believers, they were upon 
trial, whether they would repent and believe the gospel; but after 
they have repented and believed, they are still upon trial, whether 
they will continue to exercise faith, repentance, and new obedience. 
‘Fhough they have the promise of divine aid and assistance to perse- 
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vere in well doing, which renders their final salvation certain; yet 
this certainty does not put a period to their state of trial. It was cer- 
tain before they believed, that they should believe ; but that certainty 
did not put an end to their probationary state. So, since they have 
believed, the certainty of their persevering in faith, and love, and 
every holy affection, does not put an end totheir probationary state. 
The reason is, their salvation is still suspended upon conditions ; and 
these very conditions constitute a state of probation. Their state of 
trial is precisely the same, asif it were not certain, that they will final- 
ly perform the conditions upon which their salvation is suspended. 
Christ himself was in a state of trial, while he was about his Father’s 
business here onearth. His Father appointed him a work to perform, 
and promised him a glorious reward, tvon condition of his finishing 
the work, which he had given him todo. He also promised to hold 
his hand and support him through all his labors and sufferings; sd 
that it was infallibly certain that he should finish his work and re- 
ceive his promised reward. But the certainty of his fidelity and obe- 
dience unto death, did not put him out ofa state of probation. The 
case is exactly the same in regard to believers. Though they aré 
justified, and have received the spirit of promise, which renders their 
salvation absolutely certgin ; yet they are still in a probationary state, 
because their salvation is suspended upon their fulfilling the condi- 
tions of their final and complete pardon. And the more certain it is, 
that God will hold them in his hand, guard them from danger, and as- 
sist them in duty ; the greater is their obligation, as well as encour- 
agement, to be steadfast, immovable, always abounding in the work of 
the Lord, until they finish their course, and receive the end of their 
faith, even the salvation of their souls. 

2. If God justifies believers upon the terms which have been men- 
tioned ; then it is easy to reconcile his conduct towards them in this 
life, with his perfect rectitude. He rebukes, and chastens, and scour- 
ges every son whom he receiveth. David declares, that “many are 
the afflictions of the righteous ;” and this declaration we find verified 
every day and every where. Though these afflictions are fatherly 
chastisements, and designed to promote the spiritual benefit of believ- 
ers, yet they are real punishments forsin. But how can God consist- 
ently punish them in this life, any more than in the next, if he fully and 
unconditionally forgives all their sins, at the time of their justification? 
When a prince completely pardons a rebellious subject, who has been 
fairly tried and condemned, he can never afterwards legally or justly 
punish him for his rebellion, which he has fully and finally forgiven. 
But if he only partially and conditionally forgives him, as Solomon 
did Shimia ; he may punish him either less or more, according as his 
clemency and wisdom shall direct. AJl mankind are naturally rebels 
against God ; but when they repent and believe the gospel, he does, 
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by his last will and Testament, partially and conditionally forgive 
their numerous acts of rebellion and disobedience, with a proviso, that 
he will chastise them for their past, present, and future sins, as often 
and as severely, as his glory, or their spiritual good may require. 
And according to this view of the doctrine of justification, there is no 
difficulty in reconciling God’s fatherly chastisements of believers, 
with his covenant faithfulness. When he visits their iniquities with 
a rod in this life, he treats them not only as they deserve, but as he 
has expressly declared that he will treat them, in the very Instru- 
ment, by which they are justified. But if we should suppose with the 
Antinomians, that God does, at or before the time of men’s becoming 
believers, fully and finally forgive all their pest, present, and future 
sins, we could not avoid the absurd consequence which they draw 
from it, that believers after they are once completely justified, can do 
nothing either to promote, or to hinder their final salvation; which 
opens the door to perfect licentiousness. Or if we should suppose 
with the Arminians, that there is a first and second Justification of 
believers, we could not avoid the absurd consequence which they 
draw from it, that believers may finally fall away after their first jus- 
tification and eventually perish ; which is coutrary to the whole tenor 
of seripture, and to the whole design of the gospel. Hence we are 
.uresistibly led to conclude, that the only scriptural and consistent 
doctrine of justification is that, which we have endeavored to explain, 
and which is evidently contained in God’s last Will and Testament. 
This entirely harmonizes with the character and conduct of God, with 
all other doctrines of the gospel, and with the duty, the peace, and 
the safety of true believers. 

3. It appears from the representation which has been given of jus- 
tification in this-discourse, that there is a propriety and consistency 
in believer’s praying every day for the pardon of all their sins, wheth- 
er committed before or after they were justified. As none of their 
past or present sins have been fully and unconditionally forgiven; so 
God may chastise them for the iniquities of their youth, as well as 
for those committed in any after period of life. Job considered his 
sore afflictions as fatherly chastisements for the iniquities of his 
youth. He said to God under his correcting hand, “Thou writest 
bitter things against me, and makest me to possess the iniquities of 
my youth.” As God had a right to chastise Job for his sins, so he 
had a right to chastise him, at what time, by what means, and in what 
measure, he saw best. It properly belongs to God, to determine 
when he will chastise believers for their past offences. He may de- 
lay to chastise them either a shorter or longer time after they have 
offended ; so that they are continually liable to be chastised for some 

of their past transgressions. This renders it proper and necessary, 
het they should ask God every day, to forgive all their sias, and 











. o~ 
1823. Sermon. 57 


never treat them according to the magnitude and multitude of their 
offences. We find, that believers under the Old Testament prayed 
for the forgiveness of their sins, through the whole course of their 
lives. This appears from the prayers of David and of the people of 
God, recorded in the book of Psalms. The daily duty of Christians 
to pray for forgiveness, is still more evident from that form of prayer, 
which Christ taught his disciples. “ After this manner pray ye: Our 
Father which art in heaven, Hallowed be thy name. Thy kingdom 
come. Thy will be done in earth, as itis in heaven. Give us this 
day our daily bread. And forgive us our debts, as we forgive our debt- 
ors.” It appears from this petition, in connexion with the preceding 
one, that it is as much the duty of believers to pray for forgiveness 
every day, as to pray every day for their daily bread. They certainly 
commit new sins every day, in addition to all their past transgressions, 
and for all these offences they deserve to be chastised. They have 
reason to fear, therefore, that God will sooner or later chastise them, 
unless they humbly and fervently pray for his pardoning mercy every 
day. Their partial and conditional forgiveness at the time of their 
justification, does not supercede the duty and propriety of praying 
for the forgiveness of all their sins, so long as they remain in their 
present imperfect and probationary state. It is only onthe supposition, 
that the justification of believers consists in partial and conditional 
forgiveness that we can see the duty and propriety of their praying 
for pardoning mercy as long asthey live in this world. But if none 
of their sins are fully and unconditionally forgiven, at the time of 
their justification, then it is easy to see the duty, propriety, and con- 
sistency of their praying continually for the pardon of all their sins, 
without distinction or exception, in order to escape beth temporary 
and eternal punishment. 

4. If believers, at the time of their justification, are only partially 
and conditionally forgiven; then it appears to be proper and impor- 
tant, that God should warn them to avoid every error and sinful 
course, and give all diligence to make their calling and election sure. 
They are still in a state of trial, in which they are always liable to be 
led astray from the path of duty, by the snares of Satan, the tempta- 
tions of the world, and the remaining corruptions of their own hearts ; 
and unless they escape these dangers, they cannot perform the con- 
ditions upon which their full forgiveness and final salvation is sus- 
pended. This God knows to be their trying and critical situation, 
and, for this good reason, givesthemso many warnings to guard a- 
gainst their spiritual enemies, and so many exhortations to persevere 
in the practice ofall the duties of Christianity. It is as certain, that 
believers will fall away and be lost, if they neglect to perform the 
conditions upon which their title to eternal life is suspended ; as it is, 


that singers will be finally condemned and destroyed, if they neglect 
8 
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to repent and believe the gospel. If it be proper and necessary, that 
God should exhort sinners, to turn from their evil ways, to flee from 
the wrath to come, and to lay hold on eternal life ; then it is no less 
proper and necessary to exhort believers, to resist the devil, to over- 
come the world, to endure to the end, to take heed lest they fall, and 
to work out their salvation with fear and trembling. These exhorta- 
tions to those who are justified, are perfectly consistent with their 
partial and conditional forgiveness, according to God’s last Will and 
Testament; but uponno other ground. If they were completely and 
anconditionally forgiven, we could see no occasion for such divine 
exhortations and admonitions. The promise of persevering grace 
does not diminish, but increase their obligation and encouragement 
to live a holy, watchful, prayerful, and exemplary life. So the apos- 
tle Peter taught true believers in his day. “Grace and peace be 
multiplied unto you through the knowledge of God, and of Jesus our 
Lord, according as his divine power hath given unto us all things that 
pertain to life and godliness, through the knowle Ige of him that hath 
called us to glory and virtue: Whereby are given unto us exceeding 
great and precious promises ; that by these ye might be partakers of 
the divine nature, having escaped the corruption that is in the world 
through lust. And beside this, giving all diligence, add to your faith 
virtue, and to virtue knowledge, and to knowledge temperance, and to 
temperance patience, and to patience godliness, and to godliness 
brotherly-kindness, and to brotherly-kindness charity. For if these 
things be in you, and abound, they make you that ye shall neither be 
barren nor unfruitful in the knowledge of our Lord Jesus Christ. But 
he that lacketh these things is blind, and cannot see afar off, and 
hath forgotten that he was purged from his old sins. Wherefore the 
rather brethren, give diligence to make your calling and election 
sure ; for if ye do these things, ye shall never fall: for soan entrance 
shall be ministered unto you abundantly into the everlasting kingdom 
of our Lord and Saviour Jesus Christ.” 

5. We learn from.what has been said, that notwithstanding be- 
lievers are but partially and conditionally forgiven, at the time of their 
justification, yet they may continually maintain peace with God 
through our Lord Jesus Christ. So long as they faithfully perform 
the conditions, upon which God has made them heirs to eternal life in 
his last Will and Testament, they may be assured, that he is recon- 
ciled to them, and will afford them the tokens of his fatherly affection 
and gracious presence. Christ said to his disciples, just before his 
death, “ Yet a little while and the world seeth me no more; but ye 
s¢e me: because I live, ye shall live also. At that day ye shall know 
that I am in my Father, and ye in me, and Tin you. He that hath 
my commandments, and keepeth them, he it is that loveth me: and 
he that leveth me ehall be loved of my Father, andI wif leve him, 











1828. Review of a Sermon on “ The Nature of Sin.” 59 


and will manifest myself to him. Judas saith unto. him, not Iscariot, 
Lord, how is it that thou wilt masifest thyself unto us, and not unto 
the world. Jesus answered and said unto him, Ifa man love me, he 
will keep my words ; and my Father will love him, and we will come 
unto him, and make our abode with him.” While believers keep 
themselves in the love of God, and pay a cheerful obedience to all 
the intimations of his will, they perform the conditions upon which 
they are pardoned and justified, and enjoy that peace, which the 
world cannot give, nor take away. And upon this ground the apos- 
tle declares, “ There is now no condemnation to them which are in 
Christ Jesus, who walk not after the flesh, but after the spirit. For 
as many as are led by the Spirit of God, they are the sons of God. 
And if children, then heirs; heirs of God, and joint-heirs with 
Christ.” So long as believers feel and express a filial spirit towards 
their heavenly Father, they may possess their souls in peace, and go 
on their way rejoicing in hope of eternal life, which God, that cannot 
lie, has promised to bestow upon all, who are faithful unto death. 
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We now come to the Inrerences, which appear to be the princi- 
pal object, as they constitute the greater part of the Sermon. 

The first Inference is, that “ were there no law, there could be no 
sin.’’ This may be true, rightly understeod; whether we suppose, 
that “brute animals” have, or have not “matignant passions.” Con- 
science, or the faculty of discerning between right and wrongin a 
moral view, is a law to all who possess it, binding them to be holy; 
and without this faculty, no being is a moral agent, or capable of be- 
ing either holy or sinful. But it is not true, that the enactment of a 
positive law, with a penalty annexed, renders a certain kind of moral 
action sinful, which otherwise would not be so; for the law, in this 
pesitive sense, forbids certain ‘ feelings and actions, because they are 
“wrong in themselves considered.’ 

A second inference is, “ The mistake of those who suppose all sin 
to consist in positives, and who discard all idea of sins of omission.” 
In support of this inference, Mr. F. says, “ As we have seen already, 
the original term decides the question: It means either the neglect 
or violation of the law of God.” It is true, we have seen Mr. F. as- 
sert this, p. 4, but we have not seen him exhibit the least proof of the 
assertion. Under this inference, Mr. F. takes occasion to say, that 
“the law of God reaches man in seven different points ; his actions, 
his words, his thoughts, his opinions, his feelings and volitions or acts 
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of choice, and his motives or the ends he aims at.” But here we are 
at a loss to conjecture, what distinction, in a moral view, Mr. F. would 
make, between a man’s thoughts, feelings, volitions, acts of choice, mo- 
tives andends. According to this method of making distinctions, by 
the addition of synonymes ; for aught we can see, it would be as easy 
to make out seventy “ different ways of sinning,” as “ just seven,” or 
“twice that number.” 

Mr. F. comes very near falling into the “ mistakes,” which his in- 
ference is designed to expose. He says, “Sin in actien is twofold, 
positive and negative.” Negative sin, then, as well as positive, is sin 
in action ; and by negative sin, such as “ neglecting to feed the han- 
gry,” he means the same as sins of omission. Sins of omission,therefore, 
are sins in action ; and if they are sins in action, we should think they 
come very near being positive, While we view ail sin to be a posi- 
tive transgression of the law of God ; we do not object to the phrase, 
“sins of omission ;” if the sinfulness of such sins, be placed—not in 
mere omission, which is “ mere nothing at all,” which no moral agent 
ever can do—but in those positively sinful, selfish exercises of heart, 
or will, the fruit or consequence of which, is the omission of com- 
manded external actions. 

The third inference is, “ That sin does not consist in the essence of 
the soul.” This is an unphilosophical, unscriptural “opinion” which we 
do not hear “often advanced ;” though it may be so, in those places, 
where it is still attempted to make a distinction between “ original 
and actual sin.” If all sin be “the transgression of the law;” then, 
unquestionably, all sin is actual, and cannot consist in any sinful na- 
ture either of the soul, or of its faculties. The very expression, “sin- 
ful nature,” is an absurdity ; and it seems of little consequence to en- 
quire, whether the notion of such a nature does not make “ God the 
author of sin outright,” and represent Him as ‘condemning us for such 
a soul, or nature, as He made for us.’ 

We think Mr. F. correct in saying that “this scheme” of a sinful 
eoul, or nature, anterior to any kind, or possibility of transgression, 
“isin direct contradiction to the opinions of the soundest and ablest 
Calvinistic divines ;” and we should be glad, if this class of Calvinis- 
tic Divines, bore a greater proportion to the whole number. It is 
pretty certain, that the Assembly of Divines at Westminster, were 
not of this class; for in their Shorter Catechism, as “ ratified and 
adopted by the Synod of New-York and Philadelphia,” they say, “The 
sinfulness of that estate, whereinto man fell, consists in—the corrup- 
tion of his whole nature, which is commonly called original sin.” How 
many of the*Calvinistic Divines in this country, assent to the Confes- 
sion, or Creed, of the Presbyterian Church, we cannot say ; in which 
Confession, we read, Chap. VI. “ Our first parents, by this sin, (the 
sin of eating the forbidden fruit,) became wholly defiled in al! the fas 











1828. Review of a Sermon on “ The Nature of Sin” Gt 


culties and parts of soul and body”—that this ‘corrupted nature is 
conveyed to all their posterity, and utterly indisposes and disables 
them to all good.’ The quotations, which Mr. F. makes, p. 8, from 
several noted Calvinistic Divines, seem to us, in a great measure, ir- 
relevant ; for they only show, that those Divines supposed the soul 
to be originally pure, or pure as it came from the hand of its Maker ; 
and not that they denied the existence of a corrupt nature in the soul; 
and much less, denied that sin consists in the essence of the soul, 
which, in the strict and philosophical sense, itis presumed, no Divine 
ever maintained. 

Our approbation of what we find on p. 9. would be unqualified, were 
it not for an incidental observation respecting the “law of reason,” 
and ‘reason sufficiently matured to infer right and wrong from con- 
sequences and tendencies.’ We are unable to see how moral right 
and wrong can ever be inferred from consequences, and, of course, 
how reason can ever do the office and have the force of alaw. Rea- 
son may calculate tendencies, infer consequences, and weigh loss and 
gain ; but Conscience only has eyes to discern between moral good 
and evil, right and wrong. 

Mr. F. concludes this long inference with a short, but convincing 
argument, in favor of two important points—the one, that sin has a 
cause—and the other, that the cause of sin, must be holy. 

Mr. F.’s fourth interence is, that sin “does not consist in the es- 
sence of our original exercises.” If this inference be as just, it does 
not seem to be so intelligible, as the preceding. If, as some metaphy- 
sicians maintain, there be a principle or substratum, which supports 
the properties of spirit, as well as of matter; in this, no doubt, con- 
sists the essence of the soul. But what are we to understand by the 
essence of an exercise? Is it the soul itself, of which an exercise is 
the property, or act? If so, this inference is but a repetition of 
the former, in different words. But, perhaps, by the essence of our 
original exercises, is meant, their nature. If so, we should think ita 
strange position, that sin does not consist in the nature of our erercis- 
es, understanding, by exercises, what is commonly meant by them, 
the affections and volitions of the heart or will. But, perhaps, Mr. F. 
means to use the term erercise, in a different and unusual sense; and 
he has a right touse it in any sense, if he clearly explains the sense 
in which he uses it; but this he has done, to our apprehension, very 
obscurely. At first, he says, that our “original exercises” are redu- 
cible, radically, to these three heads, “ feeling, thought, and opinion.” 
These, he adds, “are constitutionally inevitable:” but if so, it is 
difficult to see, with what propriety they are called exercises, or why 
it would not be as proper to apply the term exercise to respiration, 
the circulation of the blood, or the toothache. As feeling, thought and 


epinion, are ‘inevitable, from the very constitution of our nature,’ we 
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should suppose, that, by feeling, is meant natural affection—by thought, 
simple perception and conception—and by opinion, simple belief. Thus 
understood, it is undoubtedly true, that sin does not consist in the es- 
sence of these mental states ; and it is equally true, that there is no 
propriety in calling these, our “original exercises ;” as they belong 


to the intellect, and not at all to the heart, or will, of which alone, 


exercise is predicable. 

But though our author, by calling our feelings “ constitutionally in- 
evitable,” would lead us to think, that, by /:c/ings, he means, the na- 
tural affections; yet, when he comes to show, that sin cannot consis t 
in the essence of them, he says, that they may be “summed up chief- 
ly in desire and aversion, love and hatred.” Now, whatever impro- 
priety there may be, in calling desire, aversion, love and hatred, feel- 
ings ; they are, unquestionably, free, voluntary exercises ; and in the 
nalure, if not in the essence of these exercises, we should think, that 
both sin and holiness, as unquestionably consist. We can by no means 
assent to Mr. F.’s opinion, that the “character” of our desire and 
aversion, love and hatred, “depend entirely upon the object, or degree.” 
It is true that “1 ove to sin is wrong,” because sin cannot be loved 
with a holy affection ;. but, on the other hand, hatred to sin may not 
always be right, because one may hate sin, not because it is evil in 
itself, but merely because it exposes him to punishment. And so, ha- 
tred to God, is always wrong, because God is a good being, and can- 
not be hated with a holy affection, there being ‘no such thing as dis- 
interested malevolence ;’ but, on the other hand, love to God is not al- 
ways right, because it may, and often does, arise, from viewing Him 
merely as the “Great Creator and Benefactor of men,” without any 
regard to his holiness and justice. Hatred to sin, and love to God, 
are right or wrong, not on account of the objects, but the nature of 
the affections. Much the same may be said, respecting the degree of 
these exercises, upon which, Mr. F. says, their character ‘sometimes 
wholly depends.’ We cannot think it ever depends at all onthe de- 
gree. Love to self is always wrong, when it is selfish, in the least de- 
gree—and right, when it is disinterested, in the least degree. It is 
right for one to love himself more than another, and more than two 
others, when he is worth more; and, for the same reason, it is right 
for God to love himself supremely. It is true, that he who loves him~ 
self selfishly, or because it is himself, generally loves himself supreme- 
ly; but his sin consists, not in the degree, but in the nature of his sel- 


fish affection, which is a transgression of the law of disinterested love. 


The selfishness of his affection, is the cause of its being supreme to- 
wards himself, instead of his Maker. .We cannot think, therefore, 
that ‘‘supreme self-love” is an “intelligible definition of native de- 
pravity.” 
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As to belief and thought, which Mr. F. classes with our original exr- 
ércises ; we should think them more properly called mental operations, 
than moral exercises. They must be understood in a very figurative 
sense, to be capable of any moral character; and then, that character 
arises from their nature, and not from their objects. One may believe 
the truth with sinful feelings of heart, or as the Apostle says, may 
‘hold the truth in unrighteousness ;’ and one’s thoughts may be very 
sinful, while he thinks only of God and heavenly things. 

Mr. F.’s fifth inference is, that sin “does not consist in previous 
propensity.” Here we do not object to the inference itself, which is 
a truism ; for surely, sin does not consist in something, be it called 
what it may, which is previous to sin. But there are several obser- 
vations, in the course of Mr. F.’s illustration of this inference, which 
»ppear to us exceptionable. ‘It is absurd, says Mr. F. p. 19. to talk 
of God’s creating any soul holy, or sinful.’ True, if this means, that 
the essence of the soul is made holy or sinful. But is this the mean 
ing of those, who say, that the soul of Adam was created holy? We 
apprehend it would be doing them injustice, to represent it so. We 
understand them to mean, that, at the creation of the first man, God 
caused his first moral exercises to be holy; and this Mr. F. seems to 
think probable, as he says, p. 15. that, ‘ probably, Adam’s mind, orig- 
4nally, was inhabited and actuated by the Divine Spirit; and what he 
thinks probable, the wise man ventures to assert: “God made man 
upright.” 

Mr. F. does not “repudiate the term propensity ;” and we see not 
how he can, consistently with his manner of accounting for the full» 
“This spirit, he says, withdrew, at the fall ; and now, through His ab- 
sence, the mere instinctive love of happiness, common to man, and 
beast, and bird, and insect, and in itself innocent, becomes supreme 
self-love, because not subordinated by superior love to God.” p. 15, 
There must surely, be a strong propensity in “the mere instinctive 
Jove of happiness,” however “innocent in itself,” to become “supreme 
self-love ; or it would not invariably become so, the moment the spir 
it is withdrawn ; and there being such a propensity in this “ instinc 
tive love,’ 


’ which “ God has made inevitable” by “an absolute necessi- 


? itseems as if it would be somewhat difficult to con- 
vince men, that they “ are under no more necessity of going wrong, 
in the absence of the spirit, than soldiers in the absence of their com- 
mander ;” unless, indeed, it should be granted, that ignorant soldiers, 


ty of nature ; 


without the direction of their commander, are under a natural neces 
sity of going wrong, 

The capital mistake here, as under the preceding inferences ap- 
pears to be, placing the sinfulness of self-love, in its degree, and not 
in its nature. Adam’s love to himself, before his fall, wa3 not only 
subordinate, but disinterested and holy in its nature; and it never 
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could have become supreme, if it had not first become sel/ish and sin- 
ful; which a mere withdrawment of the spirit, would not have ef- 
fected. 

Mr. F.’s sixth inference is, “ Nothing is sinful, which God has cre- 
ated.” This is an inference from his preceding inferences, and a 
very popular one. Its truth depends upon the sense given to its 
equivocal terms. God created the angels ; and some of them are sin- 
ful. God created men; and all of them are, or have been sinful. Mr. 
F.’s meaning, then, it is supposed must be, that God has not created 
sin itself. But he will not deny, that God might have created sin; 
for he says, p. 10. “It is self-evident, that sin must have, at its com- 


mencement, a sinless cause, or no cause ;” 


and he will hardly deny, 
that sin has a cause, since he holds, that sin consists in an act that 
transgresses law, and also, as we conclude, discards the notion of a 
sel f-determining power of choosing, where we have no choice—of 
choice determined by nothing—* the absurdity of running back from 
sin to sin, in an infinite series, for the first sinful cause.” 

Mr. F. had shown, as he supposed, that sin does not consist in the 
essence of the soul, nor in the faculties of mind or body, nor in the 
natural and involuntary affections ; “and here,” adds he, “the work 
of God ceases.” How then, does Mr. F. account for the act, which 
transgresses law, and which ‘prostitutes to sin and satan, the noble 
powers and faculties of man ;) What eauses this act of going astray ? 
Mr. F. answers, p. 20. “ Supreme self-love.” But supreme seif-love 
is the very sinful act itself—is “rebellion against God”—is “ crimin- 
al under every aspect,” for which ‘ avarice, envy, pride, &c. are mere 
names.’ Is sin then, the cause of sin?’ and that too, when “it 
is self-evident, that sin must have a sinless cause, or no cause,” and 
‘to suppose something sinful, before the first sin, is a contradiction in 
terms.’ 

If, when God has created a human soul, with its faculties and af. 
fections, ‘his work ceases ;) how are we to understand those Scrip- 
tures, which teach us, that God creates evil—eralteth the waster to 
destroy—fashioneth the hearts of men—turneth the heart—aud work- 
eth all things after the counsel of his own will ? 

To Mr. F.’s seventh inference, that “ all sin is voluntary,” we have 
no objection. But we have some difficulty in reconciling this, with 
what he had said before, that ‘sin consists in the oulward act, no less 
than in the inward feeling or motive,’ and that ‘ lransgression has a 

regative as well as a positive sense.” We know of nothing more po- 
silive, than volition ; and if all sin is voluntary, we see not how it can 
ever consist in an oufward act, the mere effect of volitions, or ever be 
properly understood in a negative sense. 

The eighth inference, that “every sinner is blameable and punisha- 


Sle,” is, in our view, as correct as the preceding 


5 



































1838. On Balls. 65 


The ninth inference is, that “God never made asinner.” This in 
ference is nearly akin to the sixth, and seems cqually ambiguous. In 
the seuse which Mr. F. gives it, we admit its correctness. If by 
God’s making a sinner, it be understood, that He makes the essence 
of his soul or body, or his ‘constitutional and inevitable affections,’ 
sinful, so that he is under a natural necessity of being a sinner, and 
cannot help sinning, but sins by compulsion ; we admit the inference, 
that, ‘if there be any blame, it belongs to his Maker.’ And if there 
be “beloved disciples,” who ‘concede such premises to the sinner,’ we 
agree with Mr. F. that “it is matter of deep regret.” 

But if, by God’s making a sinner, it be understood, as it should be, 
that He is the Potter, and men the clay in his moulding hand—that 
He turns and fashions their hearts—that he prepares some for glory, 
and fits others for destruction,having mercy on whom he will,and hard- 
ening whom Pe will; we see not how this gives the “ caviller” any 
ground of exeuse, or how it is at all inconsistent with what Mr. F. tru- 
ly says, that ‘ the sins of men consist in their own voluntary transgres- 
sions,’ and that, while without a self-determining power, and wholly 
dependant upon God, they are still ‘capable of moral actions,’ and 
have ‘ made themselves sinners.’ 

The two remaining inferences, with the concluding word of ad- 
dress, we consider as correct, pertinent, and impressive, deserving the 
serious consideration of every hearer and reader of the discourse. 

The course, which it seemed necessary to pursue, has protracted 
our remarks to a greater length than was expected ; we shall, there- 
fore, only say, in the close, that amidst so much which we esteem 
worthy ef commendation, we are sorry to have found so much which 
we have thought liable to censure. The Author, of whom we have 
not the least personal knowledge, manifests no small share of talent 
and ingenuity ; and we flatter ourselves, that, had he deferred his 
publication, till he had investigated all the material points and bear- 
ings of his subject, as closely and thoroughly, as he has. some of them, 
his Sermon would have met our unqualified approbation. 


FOR THE HOPKINSIAN MAGAZINE. 
ON BALLS. 

To be satisfied in what point of light, we ought to look upon balls, it is 
vnly necessary to ascertain what is their direct tendency. And when they 
are so strongly advocated by many, and by not a few, who profess to love 
Christ more, than themselves and the world; it seems very desirable, that. 
their tendency should be distinctly pointed out. 

It never was the professed design of balls to glorify God, or to do hono; 
to the name of the Saviour, or to advance the interests of his kingdom :—. 
nog was it ever their design to remove prevailing vices, and bad habits; or 
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to produee serious thoughts, or proper reflections on death and judgment.— 
On the contrary, the true (though not the professed) design of balls, is, t« 
gratify a vain, worldly, vicious, spirit; to enjoy a lively and thoughtless 
season; to pass away the time without the usual cares and perplexities of 
the world; and so, with as little anxiety and trouble on the mind as possible, 
advance towards the grave and eternity. 

With these ends in view, the friends of balls assemble; go through their 
usual routine of ceremonies, and addresses; and return to their homes fa- 
tigued; perhaps greatly disappointed in their anticipated enjoyments; and 
are far more unfitted for duty and the business of life, than when they de« 
parted to meet their associates in mirth and vanity. 

A direct tendency of balls is, to produce dissipation of thought, and te 
shut out of the mind, serious reflections. Indeed, there is no room fo* 
thoughts about God, and their own spiritual condition and prospects, when 
they are wholly taken up in indulging and gratifying a vain and selfish 
spirit. Accordingly, we find, that those, who attend balls, have little or 
nothing to say, during the time of their amusement, about the law, chars 
acter, or government of God, or the things connected with theiz eternal 
interests. The general tenor of their discourse, respects fashion, news, 
polite behaviour, extraordinary events, social circles, high life, and pleas- 
ant times. The scriptures, in a distorted sense, are used, by way of anec- 
dote, or argument; or to excite laughter, or to defend improper conduct 
What the scriptures point out as great and noble, are, by them, ridiculed 
and despised; and what the scriptures condemn, they support and advocate, 
as worthy of general esteem and admiration. Another tendency of ball: 
is, to create insensibility to the instructions of the scriptures and of divine 
providence. 

The more indulgence men give to their natural propensity to banish God 
and all considerations about their lost, ruined condition, from their minds, 
the more they will wish to give; and the more hardened they will become 
against the means which may be used with them, to bring them to a sense 
of their situation, and to lead them to seek reconciliation with God. 

The scriptures, and facts, show, that rational, unvenewed creatures take 
little interest in those things, which should most deeply concern them; that 
they have no relish for the plain and useful instructions which God affords 
in his word, and by his righteous dispensations. 

That the stupidity and opposition of those who attend balls, to these 
things, are greatly heightened, is a truth equally evident. It is, indeed, se 
clear, as to be most generally admitted. This is more obvious, to every 
candid observer, as instances more frequently oceur, where youth, and 
those in middle age, spend their time in this manner. The increase is very 
rapid, and striking, and the reason is plain. Nearly every thing connected 
with balls, is most directly suited to create an unwillingness to hear what 
God has spoken—to be informed, what should be their great and constant 

business, and what will certainly be their end, if they do not seek salvation 


through Christ. MINOR 
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FROM THE CONNECTICUT OBSERVER. 
HOW TO AVOID GIVING. 


Or, be just, before you are generous 


Mr. Eprror,— Without deciding how much a man may involve 
himself in debt, at the expense of his own comfort, and the instruc- 
tion and happiness of his family, all will agree that he ought not to 
do it, to the injury of society, or the cause of benevolence. I have a 
neighbor, who I think offends in this particular—and as my case is 
not, I suspect, entirely singular, I wish to offer a few plain thoughts 
on this subject. 

My neighbor, then, I must inform you, is a wealthy farmer—at 
least is reckoned so among us ;—his farm is extensive and well stock- 
ed—and his affairs are all prosperous. He is a man who intends to 
be strictly honest—indced his favorite maxim, which I have heard 
him repeat more than a thousand times, is “ Be just before you are 
generous.” He is naturally kind—in many respects, he is an excel- 
lent member of society— -but after all, he has one fault, which much 
mente y his usefulness—and if I must say, his respectability. He has 
a wonderful desire to add field to field—and house to house. This 
he does not aim nor wish to do, by unfair bargains, but by hard labor, 
and what he calls the strictest prudenc e. He cannot, or it seems as 
if he could not, resist a temptation to purchase every acre of land of 
fered for sale, which lies in the vic inity ofhis own. The consequence 
is, he is constantly in debt, and though among the richest men in our 
parish, never feels able to any thing for benevolent objects—especially 
for the missionary cause—because he must “be just before he is gen- 
erous.”—That is, as he interprets it. He can give nothing to the 
Lord, until he has bought all the land he wishes and paid for it. 1 
have many a time tried to persuade him to subscribe to a little Bible 
Society which we have here—but could never break over his ideas 

if justice. He professes muc h interest in such things—and hopes, 
by and by, he shall get out of debt, and then he will do something— 
but at present he really is so involved, he cannot conscie »ntious | 
ly give a farthing in charity. Not long since, we made an effort to 
increase our library—and as he has a large family, some of whom 
are fond of reading, we thought he might be induced to aid in the 
project ;—but all his affection, and even pride, could not prevail on 
aim to be generous and liberal before he was just. Yet the very next 

day, without any hesitation, he made a contract for many hundred 
dollars worth of land. I begin to fear that the time never will come 
when his conscience will suffer him to be benevolent. 

And it is quite curious, Mr. Editor, to see how he almost seems to 
envy those of us, who, though poor in comparison with himself, are 
not hindered by voluntary engagements, from doing a little for the 

souls of our fellow-men.—*O if he only had as much “ready money as 
some of his neighbors, it would be so pleasant to bestow it liberally.’ 
And he seems really to think, that others, who have not the same 
rage for buying lands and houses, and therefore have not so many 
notes to pay as himself, are justly bound to bear those expenses and 
perform those labors which must be borne and performed by some- 
body, or society could not flourish. 

Now it seems to me, that he, and I fear many others, are wretch- 
edly deceiving themselves; and that while they are needlessly pre- 
vented from being charitable and efficient in the concerns of society, 
by a weight of voluntary debt, the maxim “ Be just before you are 
generous,” will answer neither at the bar of public opinion, nor be- 
fore the tribunal of heaven. No man, it seems to me, has any right. 
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for the gratification of ambition or vain desire, to fetter himself with 
obligations which prevent him from discharging all the claims of be- 
nevolence and of the public good. If my neighbor had always kept 
these in view, while entering into his contracts, there would be no 
occasion for these remarks. A FARMER. 


—~——— 








FROM THE CHRISTIAN MIRROR. 
THE BIBLE A NECESSARY OF LIFE. 


‘he idea should be maintained, that the Bible is the very first of 
7 iries. When families are countenanced in the belief that they 
cainot afford to buy a Bible, they are encouraged in putting a low 
estimate upon it. Giving away a Bible, may have a pernicious influ- 
ence. It is an assent to the opinion that a family are unable to buy 
a Bible, and that it is not so necessary to them as many articles of food 
and clothing. We grant that they may buy weekly a little sugar 
and tea, a little tobacco and rum ; but a Bible is not so needful as such 
articles. The Giving away of a Bible to a family, because they can 

not afford to buy it, 1s sinking its value below many articles which 
they think they must buy. In the first instance, therefore, we should 
labor to convince them that it is worth buying ; that it is one of the 
first of necessaries to them; that they would act wisely in toiling 
harder, in living lower, in foregoing pleasant visits and company, and 
in every kind of self-denial, that they might thereby purchase a Bi- 
ble. How high woulda Bible rise in value thus procured! How 
important would religion appear! How strong would become the 
disposition to make sacrifices for every religious privilege and pious 
object? Whose heart would not rejoice to see such love for the Bi- 
ble displayed ?—And where such sacrifices were nec poasary , and were 
freely made, who would not prefer to have them made, and bestow 


some worldly relief, instead of giving 2 Bible, so that a love for the 
Bible might be cherished by the efforts made to obtaim it? Dr. 
Chalmers very happily says in a Bible Ssociety speech, “It is not 


enough that they count the Bible worthy of a sacrifice. The sacri- 
fice they should be left to make. It is too fine a principle for us toe 
repress or extinguish.” 

Where there exists a population, or where individuals are found 
who fee! no value for the Bible, and cannot be made to feel it, the 
gift of a Bible, cannot make it sink in their estimation, nor impeir in 
them the habit of purchasing it; but a Bible given them may be read 
and its value may be learnt ; and in this manner in different parts of 
the world, a vast number of copies may be usefully distributed. 

The Bible may be given in such circumstances as to make it appear 
one of the first necessaries of life. When a poor father fits off his 
child to leave his home and makes great efforts to send him away in 
comfort and decency ; if, among the articles for which he toils, and 
denies himself, there is a Bible ; that Bible would always be a testi- 
mony to the youth, not only of his father’s affection,but of his father’s 
belief, that it was one of the chief necessaries of life. When 
a rich man’s sons and 4-ughters grow up, or are sent from 
home to school, the caref nd affectionate gift of an elegant lit 
tle Bible, would be the be.. .timony to them of the value of the vol- 
ume ; and it would be the vest admonition to make it their study and 
counsellor. 

Such a gift from a pious friend would do the same honor to the Bi- 
ble ; and it might be an efficacious suggestion to read it habitually 
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The Bible is a necessary of life; a treasure, for which parents 
should manifest the greatest anxiety to give their children; a trea- 
sure for which the poor should make sacrific es, sooner than for any 
thing else, and w ai value we should endeavor to keep as high as 
possible in the public estimation. ine & 


PERIODICAL PUBLICATIONS 


ON RELIGIOUS SUBJECTS, IN THE UNITED STATES. 


MaGazines, OR Pamputets, most of them Monthly. 


The Missionary Herald, Boston, Congregationalist & Presbyterian. 
The American Tract Magazine, New-York, several denominations, 
The American Sunday School Magazine, Philadel. do. 

The Christian Advocate, Philadelphia, Presbyterian. 

The Christian Spectator, New-Haven, Con. Congregationalist 
The Calvinistic Magazine, Rogersville, Tenn. Presbyterian. 

The Evangelical Magazine, Fayetteville, N. C. do. 

The Hopkinsian Magazine, Providence, R. I. Congregationalist. 
The Magazine of the German Reformed Church, Carlisle, Penn, 
The Dutch Reformed Magazine, New-York. 

The Lutheran Magazine, Schoharie, N. Y. 

The American Evangelist, Salem, Mass. Presbyterian. 

The Theol. Repertory and Churchman’s Guide, Washington City 
The Religious Magazine, Philadelphia. 

The Baptist Magazine, Boston, Calvinistic Baptist. 

The Baptist Tract Magazine, Philadelphia, Calvinistic Baptist. 
The Free Will Baptist Magazine, Providence, R. I. 

The Star of Bethlehem, Taunton, Ms. Reformed Methodist. 
Spirit of the Pilgrims, Boston, Congregational. 

The Christian Examiner and Theo. Review, Boston, Unitarian. 
The Unitarian, New-York. 


The Universalist Magazine, Boston. : 
The Religious Enquirer, Hartford, Conn. Universalist. 

The Utica Magazine, Utica, N. Y. do. 

The Evangelical Repository, Troy, N. Y. do. 

The Dialogical Instructer, de. 


The Reformer, Philadelphia, Anti-Missionary. 
Cry from the Four Winds, Boston. 
PROPOSED. 

The Spirit of the Pilgrims, Plymouth, Mass. Universalist. 
The Repository and Christian Review, Newton, Ms. Calv. Baptist, 

Preacuenrs, or Sermons of Living Ministers. 
The National Preacher, New-York, various denominations. 
The Liberal Preacher, do. Unitarian. 
The Virginia and North Carolina Presbyterian Preacher. 
The Baptist Preacher, Boston, Calvinistic Baptist. 
The Gospel Preacher, Providence, R. I. Universalist. 


PROPOSED. 
The Western Preacher, Le Roy, N. Y. 
The Universalist Preacher, Boston. 
Preacher, (Universalist.) 
RELIGIOUS NEWSPAPERS. 


Vermont C ae » Bellows Falls, Congregationdh. 
Recorder & Tele graph, Boston, da. 
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Connecticut Observer, Hartford, do. 
Religious Intelligencer, New-Haven, Conn. do. 
N. Hampshire Observer, Portsmouth, N.H. do. 


Christian Mirror, Portland, Me. do. 
New-York Observer, New-York, Presbyteriaty 
Christian Register, Albany, N. Y. do. 
Troy Review, Troy, N.Y. do. 
Rochester Observer, Rochester, N. Y- do. 
Western Recorder, Utica, N. Y. do. 
Philadelphian, Philadelphia, do. 
Family Visitor, Richmond, Va. do. 
Western Luminary, Lexington, Ky. do. 
Charleston Observer, Charleston, 8. C. do. 
Spectator, Pittsburgh, Penn. do. 
Western Intelligencer, Cleaveland, Ohio, do. 
Religious Messenger, Providence, R. I. Calvinistic-Baptist. 
Maine Baptist Herald, Brunswick, do. 
Waterville Intelligencer, Waterville, Me. do. 
Christian Watchman, Boston, do. 
Baptist Register, Utica, N. Y. do. 
Christian Secretary, Hartford, Conn. do. 
Columbian Star, Philadelphia, do. 
Baptist Recorder, Bloomfield, Ky. do. 
Columbian Register, Washington City, do 
Baptist Sunday School Journal, Utica, N. Y. — do. 


Baptist Mirror, Montrose, Penn. 

Morning Star, Limerick, Me. Free-Will-Baptist. 

Religious Informer, Egremont, N. H. do. 

Christian Herald, Portsmouth, N. H. Christian or Unita. Baptist 


trospel Banner, Woodstock, Vt. do. 
Gospel Luminary, New-York, do. 
Morning Star, Boston, do. 
Christian Messenger, Georgetown, Ky. do. 


Christian Baptist, Buffaloe, Va. Anti-Missionary. 
Episcopal Watchman, Hartford, Conn. Episcopal. 


Gospel Messenger, Auburn, N. Y. do. 
Philadelphia Recorder, Philadelphia, do. 
Church Register, do. do. 
Episcopal Register, Middlebury, Vt. do. 
Christian Warrior, Philadelphia, dq. 
Christian Advocate, New-York, Methodist, 
Zion’s Herald, Boston, do. 
Augusta Herald, Augusta, Ky. do. 


Holstein Messenger, Tennessee, da. 
Christian Register, Boston, Unitarian. 
Christian Repository, Woodstock, Vt. Unitarian. 
Eclectic Recorder, New-York, } 
Religious Herald, Richmond, Va, 
Youth’s Friend, Philadelphia, | Pencinatio 
N. J. Sund. School Journal, Princeton, > a ela 
. 7 unbxnown 
€hristian Advocate, Philadelphia, 
West Jersey Evangelist, Salem, N. J. 
Christian Observer, Concord, N. H. ; 





The Anti-Universalist, Providence, R.I 
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The Friend, Philadelphia, Friends. 


Christian Sentinel, 

Christian Reformer, Character and place of publication not 
Christian Freeman, ‘ ascertained. 
Christian Visitant, 

Telescope, New-York, Anti-Missionary. 

Truth Teller, do. Roman Catholic. 

Christian Intelligencer, Gardn Me. Universalist. 
Christian Telescope, Providence, R. I. do. 
Christian Visitant, Hartford, Conn. do. 
Olive Branch, New-York, do. 
Gospel Advocate, Utica, 7. ee do. 

Day Star, Canton, N. 7. do. 
Liberalist, Wilmington, N. C. do. 


Religious Farmer, Milton, Penn. Denomination unknown. 
Correspondent, New-York, Atheistical. 
New-Harmony Gazette, Indiana, Owen’s 


PROPOSED. 
Baptist Paper, Brandon, Vt. 
Am. Pastor’s Journal, New-York. 


TEMPERANCE PAPERS: 
National Philanthropist, Boston. 
Reformer and Moralist, Southbridge, Ms. 
Genius of Temperance and General Moralist, Gardiner, Mer 


ANTI-SLAVERY PAPERS. 
Genius of Universalist Emancipation, Baltimore 
Freedom’s Journal, New-York. 

African Repository, Washington City. 


PEACE PUBLICATIONS: 
The Friend of Peace, Cambridge, Mass. 


Magazines - - - - 28 
Preachers - - - ~ 5 
Papers of allgorts - - 8&2 


Total, 115 
The above List of Religious Periodical Publications, is arranged and ef 
larged, from the N. ¥. Observer and the Anti-Universalist. It is not pre- 
sumed to be complete ; and might no doubt be considerably enlarged, if 
xdequate information were possessed, In view of this List, imperfect, ac 
it may be, the following reflections naturally arise. 


1. The growth of Publications of this kind, in our country, has been sur- 


prisingly rapid. If we are correct, only 12 or 14 years have elapsed, since 
the first of the above named works, made its appearance. 

2. The disproportion between Religious Newspapers, and Doctrinal 
Magazines, is very great. If all the Magazines and Preachers published 
were considered as Doctrinal ; they will still be to the Newspapers, only in 
the proportion of 1 to 2}. But the fact is, that comparatively few of the 
Magazines are designed to be Doctrinal, and a large proportion even of 


these, is occupied with Religious Intelligence 
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3. The appellation, Christian, has become very indefinite, as applied 
to Religious Publications in this country, being assumed by 2 Presbyterian, 


2 Congregational, 1 Episcopalian, 2 Calvinist Baptist, 2 Christ-ian Bap- 


tist, 5 Universalist, 3 Unitarian, and 5 whose denomination is unknown. 


ORDINATIONS AND INSTALLATIONS. 

1827, Nov. 14th, Installed Rev. Wint1am Hartow, as Pastor of the 
Cong. Church in Barnstable, South Parish, Ms. Sermon by Rev. Elijah 
Dexier, from Tim. iv. 2. 

1828, Jan. 24th, Ordained Rev. Horatio Frage, as Pastor of the 
Cong. Church in Hubbardston, Vt. Sermon by Rev. C. Walker of Rutland 

1828, Jan. 30th, Installed Rev. OREN Tracy, as Pastor of the Baptist 
Church in New-London, N. H. Sermon by Rev. Ira Pearson of Newport 

1828, Feb. 27th, Ordained Rev. Cuarres J. WARREN, as Pustor of 
the Ist Cong. Church in Attleborough, Ms. Sermon by Rev. Alvan Cobb 


of Taunton, from James i. 18. 
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The following (says the Newburyport Herald) is the last production oi 
the Boston Bard 
THE DYING CHRISTIAN 
How peaceful is the closing scene, He views afar the realma of light 
When virtue vields its breath Of pn ind boundless j 
How sweetiv beams the smile serene, 
Upon the cheek of death Oh, who can gaze, with heedless sigh % 
On scene so fair a this? 
The Christian's hope no fear can blight, Who but exclaims—“ thus let mE dic, 
No pain his peace destroy ; And be my end like his!” 
. 
SECRET DEVOTION. 
I love to eteal awhile away And all my sigha end sorrows cast 
From every cumbering care On Him whom | adore 
And spend the hours of setting day 
in humble grateful prayer. I love by faith to take a view 
Of brighter scenes in heaven 
I love in solitude te shed Such prospects oft my strength reaew, 
Che penitential tear, While here by tempesis driven 
And all his promises to plead, 
Where none but God can hear, Thus, when life’s toileome day is o’er, 
May its departing ray 
1 love to think on mercies past, Be calm as this impressive hour 
And future good implore And lead to endless day 
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